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The Life of Bahá'u'lláh 
Part 1 – From Birth to Becoming Bábi 

 

1. Introduction* 

Throughout our history, we as mankind, have constantly evolved. We have gained new 
experiences, added page after page to our collective book of knowledge, and continuously 
matured in our understanding of our common reality. We have increasingly become connected 
with each other and, just like a child, grown through successive phases.  

As Bahá'ís, we believe that at every pivotal developmental leap of our collective childhood, we 
have had Educators who catalysed the transformation and advancement of mankind. These 
Educators have given us the guidance needed and elucidated the fundamental principles 
required for the advancement of our society. They, the Manifestations of God, all originate 
from the same source and although they bore different names such as Buddah, Jesus, or 
Muhammad, they have had the same purpose, namely “to effect a transformation in the whole 
character of mankind”. (Bahá’u’lláh, The Book of Certitude) 

The word “manifest" means to reveal, to bring forth something that was not known before. The 
Manifestations of God are those special Beings Who reveal to humanity the Word and the Will 
of God; thus, when we listen to Them, we are responding to the Call of God. 

There is an example from the physical world that helps us to understand the concept of 
"Manifestation" as taught by Bahá'u'lláh. In this world, the sun is the source of all warmth and 
light, without which life would not exist on the planet. Yet the sun itself does not descend to 
earth, and if we tried to approach it, we would be totally consumed. 

But suppose we take a well-polished mirror and point it towards the sun. In it we will see the 
image of the sun, and the more perfectly polished he mirror, the more perfect the image will 
be. The Manifestations of God are like perfect Mirrors that reflect the Light of God in all its 
Splendour. And all these Mirrors reflect the same Light. While God is beyond our reach, these 
perfect Beings come to us from time to time, live among us, give us guidance, and fill us with 
the energy we need to progress, materially and spiritually. (Adapted from Ruhi Book 6) 

“Know thou assuredly that the essence of all the Prophets of God is one and the same. Their 
unity is absolute. God, the Creator, saith: There is no distinction whatsoever among the 
Bearers of My Message. They all have but one purpose; their secret is the same secret. To 
prefer one in honor to another, to exalt certain ones above the rest, is in no wise to be permitted.  
... The measure of the revelation of the Prophets of God in this world, however, must differ. 
Each and every one of them hath been the Bearer of a distinct Message, and hath been 
commissioned to reveal Himself through specific acts. It is for this reason that they appear to 
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vary in their greatness. Their Revelation may be likened unto the light of the moon that 
sheddeth its radiance upon the earth. Though every time it appeareth, it revealeth a fresh 
measure of its brightness, yet its inherent splendor can never diminish, nor can its light suffer 
extinction. It is clear and evident, therefore, that any apparent variation in the intensity of their 
light is not inherent in the light itself, but should rather be attributed to the varying receptivity 
of an ever-changing world. Every Prophet Whom the Almighty and Peerless Creator hath 
purposed to send to the peoples of the earth hath been entrusted with a Message, and charged 
to act in a manner that would best meet the requirements of the age in which He appeared. … 
This is the changeless Faith of God, eternal in the past, eternal in the future.” (Bahá’u’lláh, 
Gleanings from the Writings of Bahá’u’lláh, XXXIV, p78) 

 “…every individual member of humankind is exhorted and commanded to set aside 
superstitious beliefs, traditions and blind imitation of ancestral forms in religion and 
investigate reality for himself.” (Abdu’l-Baha, The Promulgation of Universal Peace, p. 433) 

Having independently investigated the Truth, we have the choice to accept or not to accept for 
Bahá’u’lláh says: 

“Whosoever desireth, let him turn aside from this counsel and whosoever desireth let him 
choose the path to his Lord.” (Bahá’u’lláh, Tablet of Ahmad) 

The exhortation and command to investigate reality raises the questions of how do we know 
the Truth of a Manifestation of God. Bahá’u’lláh says: 

“The first and foremost testimony establishing His truth is His own Self. Next to this testimony 
is His Revelation. For whoso faileth to recognize either the one or the other He hath established 
the words He hath revealed as proof of His reality and truth.” (Bahá’u’lláh, Gleanings from 
the Writings of Bahá’u’lláh, LII, p105) 

In light of this, let us study the life of Bahá’u’lláh for Divinity in a Manifestation of God 
expresses itself in Their lives, just as the Sun reflects its Light in Perfectly Polished Mirrors. 

 

2. City of Teheran around 1808 

The state of Persia in the beginning of 19th century was quite different from that of today. 
Corruption, injustice, inequities, and oppression, religious as well as political, was the norm of 
operation. The state of the government and the clergy was infested with horrific behaviour and 
immoral conduct in all aspects of life. The religious leaders had long lost the spirit of religion 
and pure faith and replaced it with selfishness, constantly seeking to exploit others for their 
own benefit.  

“In theory the king may do what he pleases; his word is law. He appoints and he may dismiss 
all ministers, officers, officials, and judges. The property of any such individual, if disgraced 
or executed, reverts to him. The right to take life in any case is vested in him alone, but can be 
delegated to governors or deputies. All rights or privileges, such as the making of public works, 
the working of mines, the institution of telegraphs, roads, railroads, tramways, etc., the 
exploitation, in fact, of any of the resources of the country, are vested in him, and must be 
purchased from him before they can be assumed by others.  
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He remains the Sháhinsháh, or King of Kings; the Zillu’llah, or Shadow of God; the Qibliy-i-
‘Alam, or Centre of the Universe; ‘Exalted like the planet Saturn. In a country so backward in 
constitutional progress, so destitute of forms and statutes and charters, and so firmly 
stereotyped in the immemorial traditions of the East, the personal element, as might be 
expected, is largely in the ascendant; and the government of Persia is little else than the 
arbitrary exercise of authority by a series of units in a descending scale from the sovereign to 
the headman of a petty village. Enormous number of attendants and retainers that swarm round 
a minister, or official of any description (50 to 500). Prime Minister in his time kept 3,000. If 
the governor or minister were bound to pay salaries to the whole of this servile crew their 
ranks would speedily dwindle. The bulk of them are unpaid; they attach themselves to their 
master because of the opportunities for extortion with which that connection presents them, 
and they thrive and fatten on plunder. 

Contract temporary marriages during their sojourn in the city. There is a large permanent 
population of wives suitable for the purpose. A mullá is found, under whose sanction a contract 
is drawn up and formally sealed by both parties, a fee is paid, and the union is legally 
accomplished. There is probably not a more immoral city in Asia” (The dawn-breakers, p 
xxxix) 

 

The treatment of Zoroastrians is yet another expression of the deep injustice, lack of 
compassion, and cultural contempt for their fellow human beings. Taherzadeh elaborates on 
the situations of the Zoroastrians.  

“Every day, they would find a pretext and invent a story against the Zoroastrians. For instance, 
they would inform the public that a certain Zoroastrian was seen to be riding his donkey in the 
presence of Muslims (such an act was an offence, because it was not considered courteous to 
ride if a Muslim was walking). This accusation would result in the corporal punishment of the 
victim. Or, they would claim that the colour of the head-dress of a certain Zoroastrian 
merchant was dark and somewhat resembled the colour of the headdress of the Siyyids. The 
colour ought to have been bright yellow. 

The mass hysteria created as a result of such an incident was so powerful that almost instantly 
it could bring about an upheaval in the city. On another day, they would accuse a certain 
Zoroastrian that he had passed a Muslim in the street but failed to salute him. Or that a certain 
Muslim had reason to beat up a Zoroastrian, but in the course of being beaten up, the poor 
Zoroastrian had mustered such audacity as to raise his hand as if intending to defend himself. 
Such a person would then be punished by the authorities. It was an established ruling that 
every Zoroastrian who came out of his house had to carry a piece of cloth with him. This was 
needed if he had to sit somewhere, for he would not be allowed to sit unless he spread the cloth 
and sat on it, as otherwise he would have defiled the earth.” (The Revelation of Bahá’u’lláh, 
Vol 3, 260) 

 

The women of that time lived in captivity, void of any dignity or rights. Taherzadeh elaborates 
on the situation of women during that time.  
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“Women lived entirely under the domination of men and were not allowed to take part in public 
affairs. Girls grew up in the home of their parents, lived most of their time indoors and had no 
contact with the public. When they were given in marriage to their husbands (an event over 
which they had no control), they moved into a different house and spent most of their time in 
complete seclusion until they died. No man, except a very close relative, was ever allowed to 
see the face of a woman. She had to wear a chadur and veil her face. It was considered a sin 
for a woman to show her face to any man. When a male guest arrived at a home, all the women 
had to retire into the inner apartment, their sanctuary where no strange man would ever be 
admitted.  

Another restriction was that women, especially unmarried girls, were not to talk to men. 
Neither would they be permitted to go out for shopping or other services; these were the 
exclusive preserve of men. Such acts would have necessitated women taking part in public 
affairs and coming into contact with men. So strong was this restriction that if ever a woman 
was seen talking to a strange man she would receive very severe punishment from her parents 
or husband. The stigma attached to this behaviour was so repugnant that sometimes the poor 
victim would commit suicide. Some Muslim clergy in Persia are known to have inflicted 
torturous chastisements upon a man who was accused of talking to a woman. Usually a much 
more severe punishment awaited a non-Muslim man if he was found speaking to a Muslim 
woman.  

Women in those days had no status in the community. They were treated like objects. Some 
members of the clergy went so far as to claim that women had no souls, much as Christian 
theologians had done seven hundred years earlier. Within such a society a woman's life was 
spent almost entirely within the four walls of a house; caring for her family and the menfolk 
who lived there. It was very rare for a young girl to receive any education.” (Taherzadeh, 
Child of the Covenant, p5)  

 

3. Portrait of Bahá’u’lláh’s father, Mirza Buzurg 

“The father of Baha'u'llah was Mirza 'Abbas-i-Nuri, … of the village of Takur, in the district 
of Nur, of the province of Mazindaran. Mirza 'Abbas came to be known as Mirza Buzurg-i-
Vazir (Mirza Buzurg, the Vizier). And this is how it happened. One day Fath-'Ali Shah (reigned 
1797-1834) was shown a masterpiece of calligraphy by Mir 'Imad, the celebrated calligrapher. 
Marvellous was the beauty of that piece of handwriting, and Fath-'Ali Shah wondered if anyone 
living could match its excellence. Hasan-'Ali Mirza, the Shuja'u's-Saltanih, the sixth son of the 
Shah, mentioned the name of Mirza 'Abbas-i-Nuri. He was sent for, shown the work of Mir 
'Imad, and challenged to produce its like. Thereupon Mirza 'Abbas took Mir 'Imad's 
masterpiece, copied it, and after that exercise wrote his own lines, had them suitably 
illuminated and presented them to Fath-'Ali Shah. The Shah's admiration was boundless. A 
royal decree bestowed upon Mirza 'Abbas the name Mirza Buzurg, and invested him with a 
robe of honour--a garment which the monarch himself had worn. At the same time the Shah 
exempted the people of the village of Takur from the payment of taxes. A few years later, 
Mirza Buzurg was appointed vizier to Imam-Virdi Mirza, the twelfth son of Fath-'Ali Shah, 
who was the {Ilkhani} (chief of the clans) of the Qajar tribe (to which the royal family itself 
belonged). (Baháʼuʼlláh, the King of Glory, p12) 
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4. Example of the famous calligraphy of Mirza Buzurg 

“Bahá'u'lláh's father was renowned as a calligrapher. Indeed his real name was 'Abbas and 
he had been given the designation Buzurg (meaning "great") by the king because of his 
calligraphic prowess. He became the minister to a royal prince who was the commander of the 
royal guards. He was later a vizier (minister), an official responsible for the collection of taxes, 
in a province. As was customary among Iran's nobility, Mirza Buzurg had an extensive family.” 
(Baháʼuʼlláh, the King of Glory, p12) 

“It appears that for a time Mirza Buzurg was also vazir of this province--the official 
responsible for the collection of taxes. Mirza Buzurg seems to have been particularly successful 
in organizing and levying taxes among the unruly and remote Luir tribesmen--a feat that eluded 
most of his predecessors and successors in this post. In his 'Notes on a March from Zohab to 
Khuzistan', Sir Henry Rawlinson remarks: 'The valuation of katir [the unit of taxation, usually 
about 100 {tumans}] varies ... according to the state of the province; but under the late Wazir, 
Mirza Buzurg, who administered the revenues with eminent success for about ten years, it was 
raised to the rate of 200 old tomans, or 33 1/3 of the present currency; the 120 katirs [being 
the assessment of the tribes of Pish-Kuh] were, therefore, equivalent to 40,000 tomans, and the 
amount annually realized from Pish-Kuh alone rather exceeded than fell short of this sum. 
[Rawlinson then sets out the classification of the tribes and the revenue system as observed by 
Mirza Buzurg] ...The system of revenue of Pish-Kuh is very simple; when the 120 katirs have 
been duly distributed among the tribes ... each subdivision determines the amount of share to 
be paid by the different camps of which it is composed... But in a wild country like this, where 
many of the tribes live in a state of open rebellion ... the governor would certainly fail in his 
contract to the crown, unless he had indirect means of raising an extraordinary revenue to 
make up for many defalcations. Mirza Buzurg, therefore, introduced an extensive system of 
fees and fines; and, where robberies and murder were of almost daily occurrence, he did not 
want opportunities of exaction; indeed his is said to have realized about 20,000 tomans 
annually in this manner, and that too, without cruelty or injustice.'] (Baháʼuʼlláh, the King of 
Glory) 

 

“Bahá'u'lláh’s father was a close associate of Qa'im-M'aqam, the Prime Minister to 
Muhammad Shah. In 1835, Muhammad Shah had Qa'im-Maqam executed, a not uncommon 
fate for Qajar Prime Ministers. As a result, Bahá'u'lláh's father also fell from favour, 
particularly as he was at odds with the new Prime Minister, Haji Mirza Aqasi. He lost his 
position and much of his wealth, and even his mansion in Takur was destroyed in a flood. He 
fell ill and eventually died in the spring of 1839.” (Based on ‘Bahá'u'lláh, a Short Biography’, 
by Moojan Momen) 
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5. House of Mirza Buzurg in Tehran 

6. Gate of Shemiran – North East of the old city of Tehran 

7. Map of Tehran from 1857 

8. Map of Tehran Zoomed in on Gate of Shemran 

9. House of Mirza Buzurg in Tehran (pool view) 

“… that Mirza Abbas Nuri's house was an "historical monument, a precious example of 
Islamic-Iranian architecture, 'a matchless model of art, spirituality, and architecture.' … In 
July, the Iranian newspaper Hamshahri published a lengthy article about the life of Mirza 
Abbas Nuri and the architecture of his house. "As he had good taste for the arts and for beauty, 
he designed his own house in such a style that it became known as one of the most beautiful 
houses of that period," wrote Iman Mihdizadih in Hamshahri on 13 July. "The plasterwork and 
the tile-work in the rooms as well as the verdant veranda, the courtyard with its central pool, 
and the trees planted in the flowerbeds, all created a tranquil atmosphere in this house." (Baha'is 
decry cultural cleansing in Iran, Bahá'í World News Service, 12 September 2004) 

 

10. Room of Birth in House of Mirza Buzurg in Tehran 

This is the room Bahá'u'lláh was said to be born in, appropriately between dawn and sunrise, 
November 12, 1817. It was the main parlour of the house of His father in Tihran. Panes in the 
upper window are coloured red, blue, yellow and green. (Land of Resplendent Glory, by the 
International Baha'i Audio-Visual Centre, 1971) 

 

11.  Quotes about Birth of Bahá’u’lláh 

“Say: This is the Dawn whereat the Most Great Tree was planted and bore its exalted and 
peerless fruits. By the righteousness of God! Within each fruit of this Tree there repose the 
seeds of a myriad melodies.” (Lawḥ-i-Mawlúd, Days of Remembrance, Selection from the 
Writings of Bahá'u'lláh for Bahá'í Holy Days) 

12.  Quotes about Birth of Bahá’u’lláh 

13.  Quotes about Birth of Bahá’u’lláh 

14.  Quotes about Birth of Bahá’u’lláh 

15.  Quotes about Birth of Bahá’u’lláh 

“This is the Dawn whereat was born He Who begetteth not and Who is not begotten.” 

“All glory, then, to this Dawn whereat the Ancient Beauty hath been established upon the 
throne of His Name, the Almighty, the Most Great!” 

“All glory, then, to this Dawn which hath broken above the dayspring of effulgent glory!” 

“All glory be to this Dawn, through which the divine Luminaries have shone forth above the 
horizon of sanctity by the leave of God, the Almighty, the Inaccessible, the Most High!” 
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(Lawḥ-i-Mawlúd (Tablet of the Birth), Days of Remembrance, Selection from the Writings of 
Bahá'u'lláh for Bahá'í Holy Days) 

 

16.  House of Mirza Buzurg (colour) 

 “Kulthum Khanum, the third wife of Mirza Buzurg and mother of Haji Mirza Rida-Quli, had 
inherited the house 'close to the entrance of Masjid-i-Shah' from her father. Mirza Buzurg 
moved to that house. Mirza Husayn-'Ali (Baha'u'llah) rented the house 'near the Gate' of 
Shimran, and took His mother, His wife, His other step-mothers and the rest of His brothers 
and sisters to live with Him. This rented house remained His residence for the remaining years 
He spent in Iran. It was near the Madrisiy-i-Mirza Salih, the theological college where Mulla 
Husayn-i-Bushru'i would stay when bearing the message of the Bab to Tihran. The children of 
Baha'u'llah--'Abdu'l-Baha (the Most Great Branch), Baha'iyyih Khanum (the Greatest Holy 
Leaf) and Mirza Mihdi (the Purest Branch)--were all born in this rented house; their mother 
was his first wife, Asiyih Khanum.” (Baháʼuʼlláh, the King of Glory) 

 

 

17.  Destruction of Mirza Buzurg’s House in Tehran 

“The house was demolished over a period of about one week in June. The demolition order 
was issued in April by Ayatollah Kani, director of the Marvi School and the Endowments 
Office, ostensibly for the purpose of creating an Islamic cemetery. When the demolition started 
on 20 June, officials from the Ministry of Information were present, and by 29 June more than 
70 percent of the structure had been destroyed.” [Baha'is decry cultural cleansing in Iran, 
Bahá'í World News Service, 12 September 2004] 

 

 

18.  Quote about Tehran (Land of Ta) 

Let nothing grieve thee, O Land of Tá … for God hath made thee ”the Dayspring of His light”, 
inasmuch as within thee was born the Manifestation of His Glory. (Bahá’u’lláh, Gleanings 
from the Writings of Bahá’u’lláh, LVI, p110) 

 

19. Tehran 

“The infancy of Baha'u'llah was a cause of astonishment to His mother, as 'Abdu'l-Baha 
recalled one day. He never cried, never showed restlessness. Mirza Buzurg had come to realize 
that amongst all his sons and daughters, this son, Mirza Husayn-'Ali, was one apart.” 
(Baháʼuʼlláh, the King of Glory) 
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20.  Ocean (Dream) 

“When Baha'u'llah was a child of five or six years, He dreamt that He was in a garden where 
huge birds were flying overhead and attacking Him, but they could not harm Him; then went 
to bathe in the sea, and there he was attacked by fishes, but they too could cause Him no injury. 
Baha'u'llah related this strange dream to His father, and Mirza Buzurg sent for a man who 
claimed to interpret dreams. After making his calculations, he told Mirza Buzurg that the 
expanse of the sea was <p20> this world in its entirety, and the birds and fishes were the 
peoples of the world assailing his Son, because He would promulgate something of vital 
importance related to the minds of men. But they would be powerless to harm Him, for He 
would triumph over them all to achieve a momentous matter. [King of Glory p20] 

At the age of five or six the Blessed Beauty had a dream which He described to His father. In 
the dream He found Himself in a garden. Huge birds were attacking Him from every side, but 
were unable to inflict any harm. He then went to the sea and, as He was swimming, the birds 
of the air and the fish of the sea attacked Him, but He was not harmed. His father summoned 
a famous seer to interpret the dream. 'This dream-indicates', replied the seer, 'that the Child 
shall be the founder of a great Cause, and that all the leaders and learned men throughout the 
world will attack Him, but, like the birds and the fish, they shall do no harm. He will be 
victorious over all.” (‘Abdu’l-Baha quoted by Ishraq-Khavari in Risaliy-i-Ayyam-i-Tis’ih p 
65 in Stories of Baha’u’llah, compiled by Ali-Akbar Furutan) 

“When Baha'u'llah was still a child, the Vazir, His father, dreamed a dream. Baha'u'llah 
appeared to him swimming in a vast, limitless ocean. His body shone upon the waters with a 
radiance that illumined the sea. Around His head, which could distinctly be seen above the 
waters, there radiated, in all directions, His long, jet-black locks, floating in great profusion 
above the waves. As he dreamed, a multitude of fishes gathered round Him, each holding fast 
to the extremity of one hair. Fascinated by the effulgence of His face, they followed Him in 
whatever direction He swam. Great as was their number, and however firmly they clung to His 
locks, not one single hair seemed to have been detached from His head, nor did the least injury 
affect His person. Free and unrestrained, He moved above the waters and they all followed 
Him.  

The Vazir, greatly impressed by this dream, summoned a soothsayer, who had achieved fame 
in that region, and asked him to interpret it for him. This man, as if inspired by a premonition 
of the future glory of Baha'u'llah, declared: "The limitless ocean that you have seen in your 
dream, O Vazir, is none other than the world of being. Single-handed and alone, your son will 
achieve supreme ascendancy over it. Wherever He may please, He will proceed unhindered. 
No one will resist His march, no one will hinder His progress. The multitude of fishes signifies 
the turmoil which He will arouse amidst the peoples and kindreds of the earth. Around Him 
will they gather, and to Him will they cling. Assured of the unfailing protection of the Almighty, 
this tumult will never harm His person, nor will His loneliness upon the sea of life endanger 
His safety."  That soothsayer was subsequently taken to see Baha'u'llah. He looked intently 
upon His face, and examined carefully His features. He was charmed by His appearance, and 
extolled every trait of His countenance. Every expression in that face revealed to his eyes a 
sign of His concealed glory. So great was his admiration, and so profuse his praise of 
Baha'u'llah, that the Vazir, from that day, became even more passionately devoted to his son. 
The words spoken by that soothsayer served to fortify his hopes and confidence in Him. Like 
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Jacob, he desired only to ensure the welfare of his beloved Joseph, and to surround Him with 
his loving protection.” (The dawn-breakers p120) 

 

 

21. The Royal Puppet Show 

“When I was still a child and had not yet attained the age of maturity, My father made 
arrangements in Tihrán for the marriage of one of My older brothers, and as is customary in 
that city, the festivities lasted for seven days and seven nights. On the last day it was announced 
that the play “Sháh Sultán Salím” would be presented. A large number of princes, dignitaries, 
and notables of the capital gathered for the occasion. I was sitting in one of the upper rooms 
of the building and observing the scene. Presently a tent was pitched in the courtyard, and 
before long some small human-like figures, each appearing to be no more than about a hand’s 
span in height, were seen to emerge from it and raise the call: “His Majesty is coming! Arrange 
the seats at once!” Other figures then came forth, some of whom were seen to be engaged in 
sweeping, others in sprinkling water, and thereafter another, who was announced as the chief 
town crier, raised his call and bade the people assemble for an audience with the king. Next, 
several groups of figures made their appearance and took their places, the first attired in hats 
and sashes after the Persian fashion, the second wielding battleaxes, and the third comprising 
a number of footmen and executioners carrying bastinados. Finally there appeared, arrayed 
in regal majesty and crowned with a royal diadem, a kingly figure, bearing himself with the 
utmost haughtiness and grandeur, at turns advancing and pausing in his progress, who 
proceeded with great solemnity, poise and dignity to seat himself upon his throne. 

At that moment a volley of shots was fired, a fanfare of trumpets was sounded, and king and 
tent were enveloped in a pall of smoke. When it had cleared, the king, ensconced upon his 
throne, was seen surrounded by a suite of ministers, princes, and dignitaries of state who, 
having taken their places, were standing at attention in his presence. A captured thief was then 
brought before the king, who gave the order that the offender should be beheaded. Without a 
moment’s delay the chief executioner cut off the thief’s head, whence a blood-like liquid came 
forth. After this the king held audience with his court, during which intelligence was received 
that a rebellion had broken out on a certain frontier. Thereupon the king reviewed his troops 
and despatched several regiments supported by artillery to quell the uprising. A few moments 
later cannons were heard booming from behind the tent, and it was announced that a battle 
had been engaged. 

This Youth regarded the scene with great amazement. When the royal audience was ended, the 
curtain was drawn, and, after some twenty minutes, a man emerged from behind the tent 
carrying a box under his arm. 

“What is this box,” I asked him, “and what was the nature of this display?” 

“All this lavish display and these elaborate devices,” he replied, “the king, the princes, and 
the ministers, their pomp and glory, their might and power, everything you saw, are now 
contained within this box.” 

I swear by My Lord Who, through a single word of His Mouth, hath brought into being all 
created things! Ever since that day, all the trappings of the world have seemed in the eyes of 
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this Youth akin to that same spectacle. They have never been, nor will they ever be, of any 
weight and consequence, be it to the extent of a grain of mustard seed. How greatly I marveled 
that men should pride themselves upon such vanities, whilst those possessed of insight, ere they 
witness any evidence of human glory, perceive with certainty the inevitability of its waning. 
“Never have I looked upon any thing save that I have seen extinction before it; and God, verily, 
is a sufficient witness!” 

It behoveth everyone to traverse this brief span of life with sincerity and fairness. Should one 
fail to attain unto the recognition of Him Who is the Eternal Truth, let him at least conduct 
himself with reason and justice. Erelong these outward trappings, these visible treasures, these 
earthly vanities, these arrayed armies, these adorned vestures, these proud and overweening 
souls, all shall pass into the confines of the grave, as though into that box. In the eyes of those 
possessed of insight, all this conflict, contention and vainglory hath ever been, and will ever 
be, like unto the play and pastimes of children. Take heed, and be not of them that see and yet 
deny.” (Bahá’u’lláh, Lawh-i-Ra’ís, The Summons of the Lord of Hosts) 

 

22.  Quote about the puppet show 

“Ever since that day, all the trappings of the world have seemed in the eyes of this Youth akin 
to that same spectacle. They have never been, nor will they ever be, of any weight and 
consequence, be it to the extent of a grain of mustard seed.” (Bahá’u’lláh, Lawh-i-Ra’ís, The 
Summons of the Lord of Hosts) 

 

23.  Example of one Puppet 

“Erelong these outward trappings, these visible treasures, these earthly vanities, these arrayed 
armies, these adorned vestures, these proud and overweening souls, all shall pass into the 
confines of the grave, as though into that box. In the eyes of those possessed of insight, all this 
conflict, contention and vainglory hath ever been, and will ever be, like unto the play and 
pastimes of children.” (Bahá’u’lláh, Lawh-i-Ra’ís, The Summons of the Lord of Hosts) 

 

24.  Entrance House in Tehran 

“The education and instruction which Mirza Husayn-'Ali received was limited both in nature 
and extent, as He Himself states in the Tablet addressed to Nasiri'd-Din Shah: 'The learning 
current amongst men I studied not; their schools I entered not. Ask of the city wherein I dwelt, 
that thou mayest be well assured that I am not of them who speak falsely.'  

In those days, the scions of noble houses were taught such matters as befitted their station in 
life, such as riding, handling a gun, wielding a sword, calligraphy, acquaintance with the works 
of the great classical poets of the land, a good reading knowledge of the Holy Book, the Qur'an, 
and hardly ever anything more. They were given such instruction by tutors, specially engaged 
by the parents, who were also required to teach them good manners.” (Baháʼuʼlláh, the King 
of Glory, p21) 
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25.  Village of Takur 

“The father of Baha'u'llah was Mirza 'Abbas-i-Nuri, the son of Mirza Rida-Quli Big,[1] of the 
village of Takur, in the district of Nur, of the province of Mazindaran… It will be remembered 
that Takur, in the district of Nur, was the home of Mirza Buzurg and his ancestors.” 
(Baháʼuʼlláh, the King of Glory) 

 

26. Village of Takur and the Mansion 

“In another place, Bahá’u’lláh writes of how sad he was when as a child he read the story of 
the Banu Qurayzah, a Jewish tribe of Medina in the time of the prophet Muhammad whose 
menfolk had all been executed on the orders of the head of their alliance after they had betrayed 
their allies. He says that although he realized that what had happened was necessary and was 
by the decree of God, nevertheless he was greatly saddened by the story and earnestly entreated 
God for love and unity among all the peoples of the earth.” (Moojan Momen, Bahá’u’lláh A 
Short Biography, p6) 

 

27. Entrance of the House in Takur 

“It will be remembered that Takur, in the district of Nur, was the home of Mirza Buzurg and 
his ancestors. There he had built a palatial house, and Baha'u'llah always spent part of the 
year in Takur, usually in the summer months.” (Esslemont, Baháʾuʾlláh and the New Era) 

 

28. The House of Takur from the front 

“The south face of Takur Mansion as restored in late years following the great damages of 
flood and military action. The room of state was entered by the stairs on the right; an extensive 
garded surrounded the mansion; the village extends up the valley and mountain slopes beyond 
the building.” (Ruhe, Robe of Light, p35) 

 

29. Inscription above entrance of house in Takur 

“To the picture of the inscription above the entrance of the house in Takur. 

When thou reachest the threshold of the Beloved say 'Aye', for there neither 'salam' (peace) 
nor 'alayk' (upon thee) can find a way. 

This is the vale of Love, hold thy steps; This is holy ground, shed thy foot-gear.[ That is what 
Moses heard on Mount Sinai, as He approached the Burning Bush]” (Baháʼuʼlláh, the King of 
Glory) 

 

30. Mansion of Takur from the side 

“While still a child, the Blessed Beauty watched as a government tax-collector, on three 
separate occasions, accosted His father and demanded, in a cruel and unjust manner, the 
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payment of taxes. Unable to bear the injustice of it all, He, though in early childhood, mounted 
His horse and rode for two days until He arrived in Tihran. There, He sought the dismissal of 
this unjust and tyrannical tax-collector. He succeeded in obtaining the necessary papers 
ordering the dismissal, and returned to His parents.” (Memoirs of Dr Diya Baghdadidi in 
Stories of Baha’u’llah, compiled by Ali-Akbar Furutan) 

 

31. The house of Takur 

 

32. The house of Takur, from outside of Bahá’u’lláh´s 

When Bahuallah was a young child of between 5 and 8 years old, He wrote (perhaps His first) 
a Tablet (letter) to His aunt where it said: 

"He is the Well-Beloved! God willing you are abiding restfully beneath the canopy of Divine 
mercy, and the tabernacle of His bounty. Although to outward seeming, I am little and cannot 
write, yet because this Illiterate One is clinging to the Divine Lote tree, He can read without 
knowledge and write without being taught. And this fact is clear and evident in the spiritual 
realm to those endowed with insight. Those who are outside have been, and still are, unaware 
of this mystery." (Taraz-i-Ilahi by Samandari p64) 

 

33. Room of Blessed Beauty in Takur 

“From childhood He was extremely kind and generous. He was a great lover of outdoor life, 
most of His time being spent in the garden or the fields. He had an extraordinary power of 
attraction, which was felt by all. People always crowded around Him. Ministers and people of 
the Court would surround Him, and the children also were devoted to Him. When He was only 
thirteen or fourteen years old He became renowned for His learning. He would converse on 
any subject and solve any problem presented to Him. In large gatherings He would discuss 
matters with the ‘Ulamá (leading mullás) and would explain intricate religious questions. All 
of them used to listen to Him with the greatest interest.” (Abdul-Baha quoted in Bahá’u’lláh 
and the New Era, chapter 3) 

 

34. House of Takur, view from outside of Abdul-Baha´s room 

“By the time Mirza Husayn-'Ali was fourteen, His rare understanding, His complete mastery 
of argument, and His unparalleled powers of exposition were remarked in all circles. Yet He 
was never assertive nor argumentative; rather, always courteous and patient. Only one thing 
aroused His ire, and that was any disrespectful reference to the Messengers of God and His 
Chosen Ones. Even then He would admonish the offender with kindliness and 
calm.  (‘Bahá'u'lláh, The King of Glory’) 
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35. Room of master  

“Mirza Abu'l-Fadl-i-Gulpaygani relates in one of his works what he himself heard from a 
divine. In a gathering where Baha'u'llah was present, Mirza Nazar-'Ali of Qazvin (see 
Addendum V), the celebrated Sufi {murshid} who was highly esteemed by Muhammad Shah, 
was holding forth on the station that a human being can attain. Referring to himself, he said, 
'Should my servant come to me and say that Jesus the Christ was at the door, asking for me, 
my detachment is such that I would express no wish to see Him.' Some of those present kept 
silent, while others out of flattery murmured assent. Only Mirza Husayn-'Ali spoke up. He 
turned to the Qazvini braggart, who had expressed such disrespect for a Manifestation of God, 
and said:[1] 'You are very close to the person of the sovereign and he is very devoted to <p23> 
you, but if the chief executioner with ten of his men were to come to this door and tell you that 
the monarch wanted to see you, would you take it calmly or would you be perturbed?' Mirza 
Nazar-'Ali paused for a while before replying, 'In truth, I would feel anxious.' 'In that case,' 
said Baha'u'llah, 'you should not make such an assertion.' Baha'u'llah's authoritative 
statement, according to Mirza Abu'l-Fadl, left them all speechless.”  (‘Bahá'u'lláh, The King 
of Glory’) 

 

36. Marriage Certificate 

“Around 1832, Baha'u'llah's older sister Sarih married Mirza Mahmud, a son of a minister of 
the Shah of Persia for the town of Yalrud, which is located near Baha’u’llah’s ancestral place, 
Takur in the northern province of Mazindaran. In about October 1835, Baha'u'llah himself, at 
the age of eighteen, married the sister of Mirza Mahmud, Asiyih Khanum who was then about 
sixteen years old.  

She is described by her daughter in the following way: ‘I wish you could have seen her as I 
first remember her, tall, slender, graceful, eyes of a dark blue --a pearl, a flower amongst 
women I have been told that even when very young, her wisdom and intelligence were 
remarkable. I always think of her in those earliest days of my memory as queenly in her dignity 
and loveliness, full of consideration for everybody, gentle, of a marvellous unselfishness, no 
action of hers ever faded to show the loving- kindness of her pure heart; her very presence 
seemed to make an atmosphere of love and happiness whenever she came, enfolding all comers 
in the fragrance of gentle courtesy.' (Adapted from 'Baha’u’llah: A Short Biography' by 
Moojan Momen) 

Asiyih Khanum was from a noble and wealthy family; her wedding treasures were so extensive 
that it required forty mules to carry them to His home. For six months before the marriage, a 
jeweller worked with preparing jewellery. Even the buttons of her wedding garments were 
gold, set with precious stones. These two marriages roused much interest in the land, the people 
seeing great wealth adding to more wealth.” (Adapted from A Short Biography’, by Moojan 
Momen) 

 

Marriage took place between September 24 and October 22 in 1835 (Ruhe, Robe of Light) 
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37. Map of Journey from Takur to Tehran 

During a visit to Yalrud, when Mirza Husayn-'Ali was sitting in the company of Shaykh 
Muhammad-Taqi and other scholars and divines, He was asked to resolve a question they had 
been unable to answer to the mujtahid's satisfaction. The problem was this: an Islamic tradition 
states that 'Fatimih is the best of the women of this world, but for the one born of Mary'. But 
since Mary had no daughter, what did this conundrum mean? Baha'u'llah replied that the 
initial statement emphasized the impossibility of its alternative, since there could be no other 
woman comparable to Fatimih. It was like saying that a certain monarch is the greatest of the 
kings of this world, except for the one who comes down from Heaven; since no king has or will 
come down from Heaven, the uniqueness of that one monarch is stressed. Baha'u'llah's 
explanation left the great mujtahid silent, but next day he upbraided his disciples for having 
let him down badly. 'I have taught and trained you for years on end,' he complained, 'but when 
the need arises, I find you wanting in understanding, whereas an unturbaned youth has 
brilliantly explained the problem I had presented to you.' (Baháʼuʼlláh, the King of Glory) 

 

38. Picture of Afchi Village 

39. Picture of house of Mirza  Aqa Khan in Afchih 

“The mansion of Mirza Aqa Khan of Nur, Sadr-i-Azam, the second prime minister of Nasirid-
Din Shah. A mansion frequently visited by Bahá’u’lláh, when en route to or from Teheran to 
Takur.” (Ruhe, Robe of Light) 

 

40. Picture of Murgh-Mahallih  

The Abode of the Birds in Shimiran district, place of a summer interlude of Bahá’u’lláh. 

Bahá’u’lláh loved nature and spent much of His time in the outdoors. He remarked, "The 
country is the world of the soul, the city is the world of bodies.” (Esslemont, Bahá’u’lláh and 
the New Era, Page 35) 

 

Yet the wealth they inherited, they spent on charitable ends. Taking part as little as possible in 
State functions, social ceremonies, and the luxurious habits of high-placed and wealthy 
families, they treated worldly pleasures of no worth, and occupied themselves instead in caring 
for the poor, and for all who were unhappy or troubled. From their doors nobody was ever 
turned away, and a welcoming table was spread for all who might come. The poor women 
flowed constantly to Asiyih, pouring out their stories of woe, and were comforted and consoled 
by her love and helpfulness.” (Esslemont, Bahá’u’lláh and the New Era, Page 35) 

 

Even in the early years of their married life, they, my father and mother, took part as little as 
possible in State functions, social ceremonies, and the luxurious habits of ordinary highly-
placed and wealthy families in the land of Persia; she, and her noble-hearted husband, counted 
these worldly pleasures meaningless, and preferred rather to occupy themselves in caring for 
the poor, and for all who were unhappy, or in trouble. From our doors nobody was ever turned 
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away; the hospitable board was spread for all comers. Constantly the poor women came to my 
mother, to whom they poured out their various stories of woe, to be comforted and consoled by 
her loving helpfulness. Whilst the people called my father "The Father of the Poor," they spoke 
of my mother as "The Mother of Consolation," though, naturally, only the women and little 
children ever looked upon her face unveiled. So our peaceful days flowed on. (The Greatest 
Holy Leaf in Blomfield, The Chosen Highway chapter 1). 

 

41. Garden of Shimran 

“When Bahá’u’lláh was twenty-two years old, His father died, and the Government wished 
Him to succeed to His father’s position in the Ministry, as was customary in Persia, but 
Bahá’u’lláh did not accept the offer. Then the Prime Minister said: “Leave him to himself. 
Such a position is unworthy of him. He has some higher aim in view. I cannot understand him, 
but I am convinced that he is destined for some lofty career. His thoughts are not like ours. Let 
him alone.” (Esslemont, Bahá’u’lláh and the New Era) 

 

42. Picture of Muhammad Shah 

“After the death of the Vazir, Haji Mirza Aqasi continued to show the utmost consideration to 
Baha'u'llah. He would visit Him in His home, and would address Him as though He were his 
own son. The sincerity of his devotion, however, was very soon put to the test. One day, as he 
was passing through the village of Quch-Hisar, which belonged to Baha'u'llah, he was so 
impressed by the charm and beauty of that place and the abundance of its water that he 
conceived the idea of becoming its owner. Baha'u'llah, whom he had summoned to effect the 
immediate purchase of that village, observed: "Had this property been exclusively mine own, 
I would willingly have complied with your desire. This transitory life, with all its sordid 
possessions, is worthy of no attachment in my eyes, how much less this small and insignificant 
estate. As a number of other people, both rich and poor, some of full age and some still minors, 
share with me the ownership of this property, I would request you to refer this matter to them, 
and to seek their consent." Unsatisfied with this reply, Haji Mirza Aqasi sought, through 
fraudulent means, to achieve his purpose. So soon as Baha'u'llah was informed of his evil 
designs, He, with the consent of all concerned, immediately transferred the title of the property 
to the name of the sister of Muhammad Shah, who had already repeatedly expressed her desire 
to become its owner. The Haji, furious at this transaction, ordered that the estate should be 
forcibly seized, claiming that he already had purchased it from its original possessor. The 
representatives of Haji Mirza Aqasi were severely rebuked by the agents of the sister of the 
Shah, and were requested to inform their master of the determination of that lady to assert her 
rights. The Haji referred the case to Muhammad Shah, and complained of the unjust treatment 
to which he had been subjected. That very night, the Shah's sister had acquainted him with the 
nature of the transaction. "Many a time," she said to her brother, "your Imperial Majesty has 
graciously signified your desire that I should dispose of the jewels with which I am wont to 
adorn myself in your presence, and with the proceeds purchase some property. I have at last 
succeeded in fulfilling your desire. Haji Mirza Aqasi, however, is now fully determined to seize 
it forcibly from me." The Shah reassured his sister, and commanded the Haji to forgo his claim. 
The latter, in his despair, summoned Baha'u'llah to his presence and, by every artifice, strove 
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to discredit His name. To the charges he brought against Him, Baha'u'llah vigorously replied, 
and succeeded in establishing His innocence. In his impotent rage, the Grand Vazir exclaimed:  

"What is the purpose of all this feasting and banqueting in which you seem to delight? I, who 
am the Prime Minister of the Shahinshah of Persia, never receive the number and variety of 
guests that crowd around your table every night. Why all this extravagance and vanity? You 
surely must be meditating a plot against me." "Gracious God!" Baha'u'llah replied. "Is the man 
who, out of the abundance of his heart, shares his bread with his fellow-men, to be accused of 
harbouring criminal intentions?" Haji Mirza Aqasi was utterly confounded. He dared no reply. 
Though supported by the combined ecclesiastical and civil powers of Persia, he eventually 
found himself, in every contest he ventured against Baha'u'llah, completely defeated. (The 
dawn-breakers, p121-122) 


